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Annotation

What will be the posthuman society? As usual,
there are two prospects: the pessimistic view and
the optimistic view. According to pessimistic view,
as technologies advance emerge new beings called
as transhuman with enhanced intelligence and
physical power, and extremely long lifespan and
they will dominate humans. On the other hand,
according to optimistic view, technology will benefit
humans, so humans evolve via transhuman to post-
human with smart machines. There are complex
issues tangled together in the dispute between

the rival views, especially such as the natural vs.
artificial beings, human dignity and equality, and
meaning of life. The aim of this article is to examine
being and relation in posthuman age in the point of
Nietzsche's philosophy. | examine transhuman as a
typical being of posthuman age and ressentiment
as its relation respectively. Nietzsche has influenced
the rise of transhumanism and posthumanism, as
can be seen from direct or indirect confessions
from pioneers of them, though there are debates
about whether the influence is real or superficial.
By paying particular attention to Nietzsche's idea

of Master and Slave, ressentiment, and Overman
(Ubermensch), | contend that (a) in the posthuman
age new classes will emerge, which correspond to
Master and Slave, (b) there will be a new ressenti-
ment of Slaves toward their Masters, and (c) Over-
man as a creator of new value will be required in
order to solve the problem by ressentiment.

Key concepts:
humanism,
transhumanism,
posthumanism,
ressentment,

F. Nietzsche.

Transhuman

Before discussing transhuman, it would be
better to define humanism in order to com-
pare transhumanism. Humanism is based on
the following basic tenets: (a) Dignity: Humans
have inherent dignity that distinguishes them
from other organisms and artificial beings.
(b) Rationality: Humans are rational, who can
think, reason, and judge according to reason.
(c) Autonomy: Humans are autonomous, who
can make moral judgments, conduct actions
with free will, and take responsibility for their
actions. As will be seen soon, transhumanism
keeps the tenets, but posthumanism originates
from repulsion and criticism of one or more of
the tenets.

The notion of transhuman is a product
of transhumanism. Transhumanism is a col-
lection of loosely connected ideas that have
progressively developed over the last two cen-
turies and its primary goal consists in human
enhancement, symbolized by ‘H+'. According
to Max More, who first introduced the term
‘transhumanism’ in a contemporary sense, “it
includes a broad metaphysical perspective on
the development, direction, goal and value of
life and consciousness. It goes beyond human-
ism by peering into the future in order to bet-
ter understand our possibilities. As we move
forward through time our understanding of
our immense potentials will evolve; there can
be no final, ultimate, correct philosophy of life”
[8, p. 10] Based on the More's definition, The
Transhumanist FAQ (2003) defines as follows:
“(a) The intellectual and cultural movement
that affirms the possibility and desirability of
fundamentally improving the human condition
through applied reason, especially by develop-
ing and making widely available technologies
to eliminate aging and to greatly enhance hu-
man intellectual, physical, and psychological
capacities. (b) The study of the ramifications,
promises, and potential dangers of technolo-
gies that will enable us to overcome fundamen-
tal human limitations, and the related study of
the ethical matters involved in developing and
using such technologies.”

More's definition and the Transhumanist
FAQ show the utopian and radical characteris-
tic of transhumanism. Due to the characteris-
tic, transhuman has dual nature. On one hand,
it takes science and technology very seriously
as a means of transforming human nature
through cognitive, emotional, and physical en-
hancements such as health promotion, exten-
sion of lifespan, improvement of intellectual

'The Transhumanist FAQ (2003). URL: https://
humanityplus.org/philosophy/transhumanist-faq.
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ability and emotional control ability. It is anti-
humanism in that it permits de-humanization
such as cyborg or mind uploading. On the
other hand, is still inherits humanism by ac-
cepting enlightenment based on reason and
rationality. Hence, transhumanism is wander-
ing and struggling between humanism and
posthumanism [see 5; 7; 13].

Transhuman is an intermediary transition
between the human and posthuman ‘whose
basic capacities so radically exceed those of
present humans as to be no longer unambig-
uously human by our current standards’.! As
such, transhuman overcomes biological condi-
tions given to human, Homo sapiens, and the
boundaries of life based on it, but still respects
humanistic norms and values. Here are serious
problems. Why and how can transhuman as
enhanced being respect and pursue the norms
and values of humans? Can all human be en-
hanced and be transhumans, finally evolved
to posthumans? If not, the result of partial
enhancement will be extreme inequality be-
tween the enhanced and the non-enhanced.
How to prevent and solve the inequality? Who
is responsible for it? AlImost certainly, it will not
be the non-enhanced. The standard response
of transhumanists to the questions is that hu-
mans evolve to posthuman as ideal being and,
as a result, those problems that are limited to
humans, neither to transhumans nor to post-
humans. But this simple answer is not suffi-
cient, for the problems have multi-aspects —
ethical, social, economic, and policy one.
Because posthumans are supposed to be ‘no
longer unambiguously human by our current
standards’, we have no clear idea of ‘posthu-
man society'. In contrast, we have a relatively
specific understanding of transhuman, which is
a way to reach the goal, posthuman.2 For the
reason, my subsequent discussions will focus
mainly on transhuman.

Dignity and Personhood

Let's now examine whether the notion of
dignity based on humanism can be embraced
by transhumanism. Can transhumans be quali-
fied as owners of dignity? The question is im-
portant, because maintenance or deterioration
of dignity is the most fundamental problem for
humans. Is it so in the case of the new being?
First of all, according to humanism defined
above, dignity has the following characteris-
tics. (a) Uniqueness: Dignity is owned solely
"The Transhumanist FAQ (2003)...
2Though my usage risks simplification, it will be a
good strategy when we consider that transhuman-
ism is technology-based and posthuman is ideology-
based.

by humans. (b) Intrinsic property: Dignity is an
intrinsic property given to humans. (c) Equality:
Dignity is equally given to all humans.

The above notion of dignity has been criti-
cized as anthropocentrism since, from the
beginning, it blocks the possibility that non-
human being can be an owner of dignity. Post-
humanists, in particular, argue that uniqueness
and equality should be open to non-human
beings even though we acknowledge the in-
trinsic property. If we accept the posthuman
view, the posthuman dignity will be reformed
as follows: Universality, intrinsic property, and
equality are owned by beings like transhuman
or posthuman who have normal capacities of
humans and/or extra capacities that surpass
normal humans.

If transhumans satisfy the reformed no-
tion of dignity, such beings can be thought of
as dignified beings. The content of the normal
and extra capacities can be defined in vari-
ous ways. Above all, it is self-consciousness.
If so, beings with self-consciousness can be
recognized as dignified beings. Transhumans
and posthumans who are supposed to be con-
scious of themselves, should be recognized as
dignified beings. There are two expected criti-
cisms: (a) It is meaningless to give the status of
dignity to posthumans who are supposed to be
totally different from humans. (b) The reforma-
tion leads to the notion devoid of any special
meaning. If the notion of dignity can be applied
not only to humans but also to animals such as
dogs and dolphins, new Beings such as robots
with artificial superintelligence, transhumans,
and posthumans, then connotation of dignity
will be empty. Therefore, there is no reason to
apply the reformed notion already sufficiently
contaminated by humanism to new humans.

To respond appropriately to the criticisms,
it is necessary to justify the new notion of dig-
nity. In doing this, we can use Singer’s utilitarian
theory of ethics. Singer argues persuasively that
we should not distinguish humans from non-hu-
man animals and humans and animals should
be treated on the same basis. He first distin-
guishes between human and person in order to
discard the human-centered notion of dignity.
The character of a person is rationality and self-
consciousness [14, p. 87]. A person is rational
and self-conscious. The marks of personhood
for determining whether an animal is rational
and self-conscious is as follows [14, 78-84]. (a)
A rational and self-conscious being is aware of
itself as an extended body existing over an ex-
tended period of time. (b) It is a desiring and
plan-making being. (c) It contains as a necessary
condition for the right to life that it desires to
continue living. (d) It is an autonomous being.
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According to Singer's criteria, a being with
those marks can be regarded as a person, so
deserves moral consideration. Singer's point
is that the notion of dignity should be applied
to person, not only to human. Now, chimpan-
zee and dolphin have personhood, so they are
moral agents. However, neither fish devoid of
self-consciousness nor human embryo lacking
sensory power has dignity. Singer applied his
notion of dignity based on personhood only to
living organisms and does not consider new
Beings such as transhuman or posthumans.
But | think we can apply it to the new Beings
and if they are rational and self-conscious, then
we can admit that they are moral agents, so
subject to moral considerations.

Singer's theory of personhood has been
criticized, mainly because it leads radical judg-
ments like the above view that are hard to be
acceptable from humanism with respect to
very sensitive ethical issues such as abortion
and euthanasia. In connection with the topic
of transhumanism, Sorgner is a typical critic to
Singer. Sorgner thinks that Singer’s suggestion
is too radical and it ignores accomplishments
and successes associated with the notion of
human dignity in past. According to Sorgner, a
greatest advantage is that “it has supported the
realisation of liberal democratic systems” [17,
p. 143]. Now, he suggests a hierarchy of moral
statuses, according to which, (a) all beings are
classified as person or non-person, (b) Only hu-
mans can be bearers of dignity, (c) humans can
be non-persons or persons or bearers of dig-
nity [17, 150-152]. As shown, Sorgner suggests
to separate the notion of dignity from that of
personhood and applies the former only to
humans. According to Sorgner’s hierarchy of
moral statuses, posthumans can neither bear
dignity nor, | guess, transhumans, though he
does not express the matter explicitly.

Though Sorgner may succeed in securing a
room to justify human dignity and avoid some
intractable problems, there occurs another
serious problem: Why people pursue to be
transhuman and posthuman, who are beings
devoid of dignity? Considering that transhu-
man and posthumans are supposed to exceed
humans in various capacities and only humans
can bear dignity, it is hard to understand why
we should attribute the notion of dignity only
to humans, beings who has less important
capacities than transhumans or posthumans.
Unlike posthumans, transhumans are clearly
humans, enhanced humans, so, it will be natu-
ral to say that transhumans too have dignity.
Bostrom, as a transhumanist, argues that dig-
nities of human and posthuman are compat-
ible and complementary [2, p. 213]. It is not

the case that only humans bear dignity and
transhuman can the bearer of dignity. Hence,
the real problem is whether their dignity is the
same or not as that of humans. | think tran-
shumans can belong to the extension of the
humanistic notion of dignity for two reasons:
(a) Transhumans are enhanced humans, which
means that they are living organisms. (b) They
still respect humanistic norms and values. The
traditional notion of dignity depends upon the
two: life and moral agent.

A New Type of Ressentiment

Now, consider the lives of transhumans.
Can transhumans live ideal lives as transhu-
manists contend? As discussed above, the
direction of human evolution is moving from
human, via transhuman, to posthuman, Tran-
shumans are enhanced beings physically, cog-
nitively, emotionally, and even morally. A real
difference between transhumans and posthu-
mans is that the latter is no longer classified as
humans because they transcend human condi-
tions and elements in all respects. On the other
hand, the former is still humans in that they
share human values despite their enhanced
capacities.

We can say that a principal problem of
transhuman society is a problem of social in-
equality. Citizens of transhuman society will be
distinguished largely as the enhanced and the
non-enhanced, so there will be serious inequal-
ity between them. Even if some of the inequal-
ity can be dissolved by societal policies based
on good will of the enhanced, ressentiment of
the non-enhanced toward the enhanced can-
not be solved easily in that it is artificial and
social inequality caused by technology and
society, unlike primitive inequality given to
humans by birth. Of course, this kind of artifi-
cial inequality may not occur if the benefits of
developments in science and technology are
distributed equally among citizens. However,
as is well seen in human history, this kind of
inequality is evitable and difficult to overcome
and no such utopian ideal has ever been real-
ized.

The second possibility of remedy comes
when transhumans can be moral agents by
moral enhancement (or moral bioenhance-
ment) [see 1; 2; 3]. However, it is very ques-
tionable, because (a) moral enhancement is
harder than other kinds of enhancements such
as physical and cognitive one and (b) there will
be conflicts between those enhancements.
Agar argues radical human enhancement,
which contains his answers to the skeptical
questions. First, he suggests two hypotheses
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about moral enhancement, which are in a logi-
cal accordance with the fact that it is always
possible to improve the powers constitutive
of practical reasoning. (a) Hypothesis 1: There
is some degree of improvement of capacities
constitutive of status that cognitively superior
beings would recognize as creating a moral
status higher than personhood. (b) Hypoth-
esis 2: “There is no degree of improvement of
these capacities that cognitively superior be-
ings would recognize as creating a moral status
higher than personhood” [1, p. 178-179]. And
he recommends that we prefer the hypothesis
1 to hypothesis 2 on inductive basis. The point
of his argument is that cognitive enhancement
will enhance moral status. If Agar's argument is
valid, then this kind of moral enhancement is
less ethically problematic than other approach-
es such as genetic or biological one. Even if
social inequality is solved, we need to keep this
in mind. A real problem of the inequality still
remains unsolved: Why the enhanced cares
about the un-enhanced.

The various distinctions that correspond to
that between the enhanced and the non-en-
hanced in posthuman society. Here is a typical
one presented as in the following table.

Master
Slave

The enhanced
The non-enhanced

The distinction between master and slave
comes from Nietzsche. In On the Genealogy
of Morality (1887), Nietzsche explains the ori-
gin of Master morality and Slave morality. A
minor but superior group and a major but
inferior group are disputed, and the superior
group conquered the inferior group and, as a
result, the former became Masters and the lat-
ter became Slaves. The two classes have differ-
ent moral system respectively. The criteria of
master morality are ‘good and bad’ (Gut und
Schlecht). The good comes from the attitude
of a master that proudly affirming himself,
whereas the bad is derived from the attitude
of Slaves. On the other hand, the standard of
Slave morality is ‘good and evil' (Gut und Bdse).
Here, the good is revealed in the attitude of
Slaves, and the evil is derived from the attitude
of Master [12, 8§ |, 11].

Slaves have deep-seated resentment, frus-
tration, and hostility accompanied by a sense
of being powerless. Nietzsche uses the notion
of ressentiment in order to refer to feelings
of Slaves toward their Masters [12, § I, 10, § |,
13-15, 8 11I, 19, 8 IIl, 26—27]. However, Slaves
succeeded in evangelizing the values system
through a mental revolt to construct a world
dominated by their morality and, as a result,

everything related to their weaknesses, which
were judged to be ‘bad’ before, were classified
as ‘good’, and everything related to ‘good’ is
classified as ‘evil'. Slave revolt is a value evan-
gelism driven by ressentiment.

In posthuman age, there will be a class
differentiation corresponding to the Nietzs-
chean class of Master-Slave. Transhumans
and posthumans become the new masters
and humans become the new slaves. Accord-
ing to Nietzsche, the virtue of Master is com-
posed of affirmation stemming from superior
power, while the virtue of Slaves is negativity
of ressentiment, which is derived from their
inferior abilities. The new slaves, who are not
improved or enhanced in posthuman age, will
have a new type of ressentiment to their new
masters. The slave revolt was possible in the
Nietzschean society of Master-Slave, but it is
very unlikely to occur in posthuman age. Slave
revolt reversed the value standards and, as a
result, the overall level of humans has been
equalized downwardly and humans gradually
began to fall. From the Nietzschean point of
view, new masters do not have any moral re-
sponsibility to care about the ressentiment of
slaves. Since humans and posthuman are to-
tally different, they will be given different moral
status and so will have different moralities re-
spectively, like master and slave of Nietzsche.
What is important here is that in posthuman
age, social equality is possible only among
humans or only among posthuman, not pos-
sible between humans and transhumans or
between humans and posthumans.

Overman

Nietzsche never gave an explanation of
what he meant by Overman (Ubermensch) and
took a way of alluding to it.

When Zarathustra came into the nearest
town lying on the edge of the forest, he found
many people gathered in the market place, for
it had been promised that a tightrope walker
would perform. And Zarathustra spoke thus to
the people: «l teach you the overman. Human
being is something that must be overcome.
What have you done to overcome him? All
creatures so far have created something be-
yond themselves; and do you want to be the
ebb of this great flood and would even rather
go back to the animals than overcome hu-
mans?” [12, p. 5]

Nietzsche’s unwillingness to give an exact
meaning of Overman has motivated various
interpretations and there are people who iden-
tify posthuman with Overman of Nietzsche.
This is @ mistake because even if posthuman

10
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is superman with good will, other conditions
must be satisfied for superman to be Overman.
According to Nietzsche, Overman is a being
that is required as a creator of a new value
system to re-establish the value evangelism
brought about by the slave revolt. If posthu-
man is Overman, posthuman must have, above
all, the ability to create new values required for
posthuman age.

When Nietzsche declared that “God is
dead” (Gott ist tot), what he really meant was
that the metaphysical dichotomy that distin-
guished between God and humans, which
had been taken for granted so far, was over.
Nietzsche saw that such a dichotomy posed a
tragedy that affirmed only the world of exist-
ence and denied the world of life. Overman
in posthuman age is the creator of new value
system for a new world of life in which God
is not present. In this sense, Nietzsche's idea
of Overman is consistent with the basic na-
ture of posthuman age.' When we approach
Nietzsche's philosophy centering on notions
of ressentiment and Overman, his philosophy
functions a powerful hammer that breaks ram-
parts surrounding humanism, which induces
us to see Nietzsche as a transhumanist or a
posthumanist. Aroused by an awakening of
immature humans, an unfounded taboo, and
the shackles of unjust repression, Nietzsche
found a road to the desirable Enlightenment
Age via transhumanism.

What will be the new values for posthu-
man age? | guess the primary candidate is
openness. Posthuman age has characteristics:
hyper-connectivity, artificial super-intelligence,
and super-human. Every beings and things are
inter-connected and traditional dichotomies
between human and non-human animal, hu-
man and machine, man and woman, and physi-
cal being and virtual being will disappear. The
more we approach to posthuman age, the
more there will be inter-connection among hu-
mans, transhuman, and posthuman as well as
smart machines, inanimate objects, and cyber-
beings. For better communication between hu-
mans and new Beings each is required to have
openness to others. The dramatic reduction
in difference such as personality, uniqueness,
heterogeneity, and unfamiliarity will result in
openness. Posthuman life will be classified into
two types as follows.

(a) Comfortable but monotonous life;

(b) Creative and dynamic life.

It is expected that in posthuman age a large
number of beings will live a comfortable but

Y. Harari [6] suggests a way of understanding the
nature of posthuman by naming posthuman as
‘Homo Deus’ who wants to be a God.

monotonous live, and a few will pursue crea-
tive and dynamic lives, and only a few actually
live the creative and dynamic lives.

Concluding remarks

As shown so far, in order for creative and
dynamic life to become a leading form of life
in posthuman age, it is necessary for its citi-
zens to develop new posthuman values. It is
because of this situation that Overman is re-
quired. Socrates reminded us that life to be
pursued is not a ‘comfortable life’ but a ‘good
life’. The good life in posthuman age becomes
synonymous with creative life. It takes a lot of
cost and effort to pursue and achieve it. This
means that the gap of the rich and the poor
works still as a fundamental barrier to achiev-
ing the goal. Here, we find another qualifica-
tion of Overman. Overman is required to elimi-
nate such obstacle as well as to liberate the
non-enhanced from their ressentiment.
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AHHOMayus

Kakum byaeT noctyenoBeyeckoe obLLecTBO? EcTb
ZiBe nepcrekTMBbl: MeccumMmcTyeckas n onTuMun-
cTnyeckast. CornacHo NeccMMUCTUYeCcKoMy B3rnsay,
Mo Mepe pPa3BUTUSE TEXHONIOTUI NMOABATCS HOBbIe
CyLLLecTBa, KOTOpble MOXHO Ha3BaTb CBepxyenoBeye-
CKUMW, C MOBBILLUEHHBIM VHTENNEKTOM U GU3NYeckon
MOLLbH0, YUpe3BblYaHO AOTON MPOAOMKNTENBHO-
CTbO XU3HW, Y OHW BYAYT AOMUHUPOBATb HaZ Nt0Ab-
Mu. C pyroi CTOPOHbI, COFNAacHO ONTUMUCTNYECKO-
My B3r/184y, TEXHOMOTVW NPUHECYT MOJb3Y NHOASAM,
Mo3TOMY NFOAN IBOMOLMOHMPYIOT OT TPaHcYenoBeka
K MOCTYeI0BeKY C MOMOLLbI0 YMHbIX MALLVH.

B cnop mexay 3TMK KOHKYPUPYHOLLMU B3rAsSAaMum
Br/JIeTeHbl C/IOXKHbIE BOMPOChI, 0CO6EHHO Takume, Kak
COOTHOLLIEHVE eCTECTBEHHOIO U UCKYCCTBEHHOrO,
yenoseveckoe AOCTOVHCTBO U PaBeHCTBO, Mpobiema
CMbICNa XU3HW. Llenb gaHHOM cTaTbl — nUccnefoBaThb
6bITVE 11 OTHOLLIEHWSI B MOCTYE10BEYECKYHO 3MOXY C
TOYKM 3peHus punocodpum ®. Huue. ABTOp pac-
CMaTpMBaeT TpaHCcUYenoBeka Kak TUMMYHoe CyLLecTBO
NnocTYe0BeYeckoi 3MoXm 1N PecCeHTUMEHT Kak ero
OCHOBHOE OTHOLLeHVe K M1py. Ha nosiBneHne TpaHc-
rymMaHm3Ma 1 NocTryMaHmn3ma, kak BUAHO U3 MpsiMbiX
VI KOCBEHHbIX MPU3HAHWI 1X NpeAcTaBuUTenen,
okasana BnvsHue ¢unocopua @. Huuwe, xoTs
BeAyTCs CMopbl O TOM, ABASETCA AN 3TO BAUSHME T1Y-
60KMM NN MOBEePXHOCTHLIM. Obpallas ocoboe BHU-
MaHue Ha nzeto Huuwe o FocnoaunHe v Pabe, naeto
pecceHTUMeHTa 1 Ceepxuenoseka (Ubermensch),
aBTOp YTBEPXAAET, UTO (a) B MOCTHENOBEYECKYH 3M0-
Xy MOSABATCA HOBble 06LLeCTBEHHbIe Knacchl Focnog u
PaboB, (6) NosiBUTCS HOBbLIV pecceHTUMeHT PaboB no
OTHOLLEHWIO K cBOMM locnogam, 1 (B) noTpebyeTcs
CBepx4yesioBeK Kak co3gaTenb HOBbIX LleHHOCTel AN1s
peLleHus nNpobaem pecceHTUMEHTa.

Knrouyegoble noHIMUS:
rymMaHusm,
TpaHCryMaHum3m,
MOCTryMaHu3M,
pecceHTUMEHT,

. Huywe.
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AHHOMayus

Kakvm byaeT noctyenoseyeckoe obLecTBo? EcTb
[iBe NepcrekTVBbl: MecCUMMCTYECKas 1 ONTUMU-
cTnyeckas. CornacHo NeccMUCTUYecKoMy B3rnsay,
Mo Mepe pPa3BUTUSE TEXHOJIOTUI NMOABATCS HOBble
CyLLecTBa, KOTOPble MOXHO Ha3BaTbk CBepx4yenoBeye-
CKVMM, C MOBbILLEHHbIM UHTENIEKTOM U GU3NYECKON
MOLLbHO0, YUpe3BbIHYaHO JONTOM MPOAOIKUTENBHO-
CTbH XXWU3HW, N OHW BYAYT AOMUHUPOBATL Haj toAb-
Mu. C Apyroi CTOPOHbI, COrNacHO ONTUMUCTNYECKO-
My B384y, TEXHONOTVV MPUHECYT NOJb3Y NHOASAM,
MO3TOMY NHOAN IBOMOLMOHMPYIOT OT TPaHCcYenoBeka
K MOCTYeN0BeKY C MOMOLLBI0 YMHbIX MaLLVH.

B cnop mexay 3TMu KOHKYPUPYHOLLIMMU B3rAsSAaMum
BreTeHbl CIOXKHbIE BOMPOChl, 0COBEHHO Takue, Kak
COOTHOLLIEHWE eCTeCTBEHHOr0 1 NCKYCCTBEHHOTO,
yesoBeyeckoe AOCTOVHCTBO M PaBeHCTBO, Mpobema
CcMblcna XunsHW. Lienb gaHHOM cTaTby — nUccnefoBaThb
6bITVE 11 OTHOLLIEHUSI B MOCTYE10BEYECKYHO 3MOXY C
TouKM 3peHust punocodpum d. Huuwe. ABTop pac-
CMaTpMBaeT TpaHcUYenoBeka Kak TUMMYHoe CyLLecTBO
nocTyenoBeveckol 3MoXn 1 pecCeHTUMEHT Kak ero
OCHOBHOE OTHOLLEeHMVe K M1py. Ha nosiBneHne TpaHc-
ryMaHm3mMa 1 nocTryMaHn3ma, Kak BUAHO U3 MPsMblX
WM KOCBEHHbIX MPU3HAaHUIA X NpeacTaBuTenei,
okasana BausiHue ¢unocopus d. Huuwe, xoTs
BeZyTCSA CNOpPbl O TOM, ABASETCSA /N 3TO BAVSIHWE TN1y-
60K1M NN NOBEPXHOCTHbIM. Obpallas ocoboe BHY-
MaHue Ha naeto Huuwe o N'ocnoanHe n Pabe, naeto
pecceHTUMeHTa 1 Ceepxyenoseka (Ubermensch),
aBTOp YTBEPXAAET, UTO (a) B MOCTHEI0OBEYECKYHO 3M0-
Xy NOSABATCS HOBble 06LLeCTBEHHbIe Knacchl focnog u
PaboB, (6) NosBATCA HOBbLIV pecceHTUMeHT Pabos no
OTHOLLIEHNIO K CBOMM [ocnogam, u (B) noTpebyeTcs
CBepx4yesioBeK Kak co3gatenb HOBbIX LleHHOCTel AN1s
peLleHVs Npobiem pecceHTUMEHTa.

Kntouegble noHsmus:
ryMaHusm,
TpaHCryMaHum3m,
NoCTryMaHu3m,
pecceHTUMEHT,

. Hnywe.

"MepeBog ¢ aHrA. BbinonHeH C. B. boprcoBbIM.

TpaHcuenoBek

Mpexae yeM NepexoinTb K 06CYyXAEHUIO
TPaHCrymaHmn3sma, ymecTHO onpeAennTbes ¢
NOHATMEM FYMaHn3Ma BOObLLe, YTOObI bblna
BO3MOXHOCTb CPaBHMBaTb. ['YMaHN3M OCHOBbI-
BaeTCH Ha C/ieflytoLLMX OCHOBHbIX MOCTyAaTax:
a) AOCTOMHCTBO: YesoBek obnajaet npucy-
LWXM eMy JOCTOMHCTBOM, KOTOpOe oTanvaet
ero oT ApYyrux opraHn3mMoB N UCKYCCTBEHHbIX
cywecTs; 6) pauMoHanbHOCTb: IIOAN paumno-
Ha/IbHbI, CMOCOOHBI MbIC/INTL, PaccyXaaTb U
NPVHNMaTb peLLeHns, PYKOBOACTBYSACH pasy-
MOM; B) aBTOHOMWS: IIOAN aBTOHOMHbI, MOTYT
BbIHOCUTb MOpPasbHble CYXAeHNs, CoOBepLIaThb
LeNcTBMA No CO6CTBEHHON BOE N HeCTH oOT-
BETCTBEHHOCTb 3a CBOW MOCTYNKW. Kak Mbl yBU-
AVIM BMOCNEACTBUN, TPAHCTYMaHV3M CoXpaHsaeT
BEPHOCTb 3TUM MOCTy/laTaM, HO MOCTTYMaHN3M
NOsIBAAETCH U3 OTPULIAHUA N KPUTUKN OLHOrO
VNN HECKONTbKMX U3 3TUX MOCTYNaToB.

MoHATHe «TpaHcUenoBek» ABNAETCA Hemno-
CpeACTBEHHbBIM MPOAYKTOM UAel TpaHCryma-
HM3Ma. TPaHCrymMaHn3m — 3TO COBOKYMHOCTb
cnabo cBsizaHHbIX MeXAay coboi naein, KoTo-
pble NPOrpeccMBHO PasBMBaJINCL Ha MPOTS-
XEHUW NOCNefHNX ABYX CTONETUI, X rNaBHas
LeNlb COCTOUT B COBEPLUEHCTBOBaHWY YesioBe-
Ka, CUMBOJIOM KOTOPOTrO ABAAETCSA CyLLEeCTBO
«H+». Mo cnoBam Makca Mopa, KoTopblli Bnep-
Bble yNoTpebun TEPMUH «TPAHCTYMaHU3M» B
COBpPEMEHHOM 3HaYeHWUU, «AaHHbIA TEPMUH
BKJIIOYaeT B Cebs LWMPOKMIA meTapun3nyeckmnia
B3rNs/ Ha pa3BuTue, HanpasfieHne, Lenb U
LeHHOCTb XM3HN 1 CO3HaHMS. OH BbIXOAUT 3a
pamMKu rymaHmsma, 3arnsjbisas B byayuiee,
Jlydlle packpbiBas Haliyv BO3MOXHOCTU. 1o
Mepe TOro, Kak Mbl ABUXeMmcsa Brepeg, no-
HMMaHVe Hallero OrpoMHOro noTeHumnana
byAeT ToXe 3BOMOLNOHNPOBATL; HE MOXeT
6bITb OKOHYaTeNbHOW, pa3 1 HaBcerga jaH-
HOW, “NpaBunbHON” dpnnocodnm XmsHm» [8,
p. 10] Ha ocHoBaHun B3rnagos Mopa, The
Transhumanist FAQ (2003) gaet cneaytoiiee
onpejeneHve TpaHCTyMaHU3Ma: «a) UHTen-
NlekTyasibHOe 1 KynbTypHOe ABUXeHue, yT-
BepXAatoLlee BO3MOXHOCTb U XenaTeslbHOCTb
KOPEHHOro ynyylleHuns yCaoBUin XXU3HU Ye-
JloBeKa Ha OCHOBe MPUKAaAHbIX NcciejoBa-
HWiA, ocobeHHO NyTemM pa3paboTku un obec-
nevyeHMs LWNPOKOro AOCTyna K TEXHOJIOrnAM,
NO3BONAOWNM MOKOHYNTE CO CTapPeHneMm U1
3HAUUTENIBHO YCUNUTb UHTENIeKTyanabHble,
dun3nyeckme N NCMxmyeckmne cnocobHoOCT Ye-
noBeka; 6) n3yyeHne NoCneACcTBNIA, MPOrHO30B
N NOTEeHLMaNbHbIX ONAaCHOCTEN, CBA3AHHbIX C
TEXHONOrMAMMN, KOTOPble MO3BOJIAT NPeoAO0-
JleTb OCHOBHble YenoBeyeckne orpaHunye-
HUSA, @ TakXe M3y4yeHne COOTBETCTBYHOLLNX
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3TUYeCKNX BOMPOCOB, CBA3aHHbIX C pa3paboT-
KOW 1N NCMOIb30BaHNEM TaKNX TEXHONIOTUIA»'.
3 onpegeneHnii Mopa n The Transhuman-
ist FAQ BMUAeH yTonu3aMm 1 pagukanmsm naen
TpaHcrymaHusma. bnarogapsa sTomy TpaHcry-
MaH13M MmeeT ABoe CTOPOHbI. C OAHOW CTO-
POHbI, OH OYeHb Cepbe3HO OTHOCUTCH K Hayke
N TeXHMKE KaK K CpeAcTBy npeobpa3oBaHuns
YyenioBeYeCcKOol NpMpoAbl MOCPeACTBOM KOT-
HUTUBHbIX, SMOLMOHaNIbHbBIX N GU3NYECKNX
yCOBEPLUEeHCTBOBaHWMA, CMNOCO6CTBYOLWNX
YyKpenneHunto 340p0BbA, YBEANYEHNIO NPO-
LOJDKATENbHOCTU XU3HW, YNYULLEHWIO NHTEeN-
NeKTyanbHbIX CNOCOBHOCTEN 1 CNOCObHOCTEN
3MOLMOHANbHOro KOHTPOAS. [laHHas ycTa-
HOBKa ABNAETCA aHTUIYMAHNCTUYECKOV B TOM
CMbIC/Ie, YTO OHa AoMycKaeT JerymaHu3aumio,
CBSI3aHHYI0 C CO3jaHNeM KMbopros nnm oumng-
poBKo pasyma. C Apyroi CTOPOHbI, B Heil Mbl
BCe ellle BUAMUM Hacneane ryMaHnsma, nayujee
oT el MNpocseLyeHns, 0OCHOBbIBaKOLLeecs Ha
Bepe B pasym 1 paumoHanbHocTb. Cnejgosa-
Te/bHO, TPaHCryMaHn3M 3aHMMaeT npome-
XYTOUHOE MOJIOXEHNEe MeXay N'YMaHN3MOoM 1
nocTrymMaHmsmMom [cm. 5; 7; 13].
TpaHcyenoBek — 3TO MepexozHoe CyLiecT-
BO MeX/y Y4e/I0BeKOM 1 MOoCTYeN0BEKOM, «OC-
HOBHbI€ BO3MOXHOCTN KOTOPOr0o HaCTO/IbKO
pajvikasbHO MPeBbIlaT BO3MOXHOCTY Hbl-
HeLHWX NtoJel, YTO OH MepecTaeT 6bITb Ye-
JIOBEKOM B HalleM HbIHeLLHeM MOHUMaHNn»?,
TpaHcuenoBek NpeojonesaeT bruonornyeckmne
orpaHu4YeHuns, npucylmne yenoseky, Homo
sapiens, n pacwmpaeT 0CHOBaHHbIe Ha HUX
npegesbl XN3HW, HO NPX 3TOM ero nges 6a-
31pYyeTca Ha r'YMaHUCTUYeCKNX HOpMax U LieH-
HOCTAX. BOT 3€Cb-TO 11 BO3HMKAIOT Cepbe3Hble
npobnemsl. [loyeMy 1 Ha KaKOM OCHOBaHWM
TpaHCYen0BeK MOXeT 6bITb HajefleH A0CTONH-
CTBOM KaK y 4enoBeka, YTobbl COOTBeTCTBOBATb
ero HopMam ¥ LieHHoCTAM? MoryT i BCe oAn
6bITb yyUYLlEeHHbIMM HAaCTO/IbKO, UYTO, CTaB
TPaHCUIOAbMN, B KOHEYHOM MUTOre nNpeBpaTaT-
cs B NocTtoAeinn? Ecim xe HeT, To pesy/bTa-
TOM YaCTMYHOrO YCOBEPLUEHCTBOBAaHUS bydeT
KpaiHee HepaBeHCTBO MeX/Jy YCOBepLUeHCT-
BOBAaHHbIMW 1 He yCOBepLUEeHCTBOBAHHbIMU
cyulectBamu. Kak npejoTBpatuTb U pewmnTb
3Ty npobnemy? Kto byseT HecTn 3a 3To OTBeT-
CTBEHHOCTL? MMOUTK HaBepHSKa, 3TO He byayT
yCOBepLUeHCTBOBaHHble cyllectBa. CTaHAapT-
HbIM OTBETOM TPAHCIYMaHWUCTOB Ha NOAO6HbIe
BOMPOCHI ABNIAETCSA TO, UTO JIHOAN A5 TOTO U
pa3BMBAatOTCS, YTOOLI MPeBPaTUTHLCA B NOCT-
Nofen Kak ngeanbHbIX CyLLeCTs, B pesyibTaTe
yero, Te NpobnemMbl, KOTOPbIe OrpaHNYMBatOT

"The Transhumanist FAQ (2003). URL: https://human-
ityplus.org/philosophy/transhumanist-faq.
2Tam xe.

nojen ceiivac, He 6yAyT BONHOBAaTb HU TPaHC-
nogel, H1 nocTntojei. Ho 3Toro oTseTa ABHO
HeJOoCTaTOYHO, Tak Kak MMeeTCcs MHOXEeCTBO
acnekToB NpobnemMbl — 3TUYECKMX, CoLManb-
HbIX, 3KOHOMWYECKNX U nonnTnyeckux. Mo-
CKOMbKY MOCTAOAN MO HaLLWUM COBPEMEHHbIM
CTaHAapTaM «He BbyayT ABNATLCA B MOJIHOM
Mepe NAbMU», Mbl HE IMeeM SCHOro npeg-
CTaB/IeHWs O «MOCTYENOoBEeYeCKOM 0bLLecTBe.
Y Hac ecTb N1Lb NPUbAN3NTENbHOE NOHKMa-
HWe naen TpaHcHenoBeka, KOTOpbI ABNAeTCS
NN MPOMEXYTOUHbBIM 3BEHOM K JOCTUXEHMIO
Lenei noctyenoBeyectsa’. lloaToMy Moe no-
cnejytoliee N3n0XeHWe byaeT cocpeoToUYeHo
rnaBHbIM 06pa3oM Ha 3Tol njee.

AoCTONHCTBO U nepcoHasIbHOCTb

Tenepb pacCMOTPUM, MOXET /I MOHATME
JOCTOMHCTBA, 6a30B0€ A/19 TyMaHK3Ma, 6biTb
NPUMEHEHO K 3TOI naee. MoryT in TpaHCIoAM
KBanMduUUMpoBaThLCS Kak obnagateny atoro
KauyecTBa? ITOT BOMPOC BaxeH, MOTOMY UTO
NpusHaHne NNn He NPU3HaHNeE LOCTOMHCTBA
[Nt YesioBeKa OUYeHb CyLecTBEHHO. byeT nn
3TO CTOJ/Ib Xe CYLLeCTBeHHO A/s 3TUX «HOBbIX
nogein»? Mpexze Bcero, 0TMETUM, YTO COrac-
HO onpejeneHunto ryMaH3ma, NpuBeseHHoMy
Bbllle, JOCTOMHCTBO BK/OUaeT B cebsa cie-
AyroLivie XapakTepPUCTUKN: @) YHUKAIbHOCTb:
JIOCTOVMHCTBO — 3TO CBOWCTBO TO/ILKO JIH0AE;
6) HEMPUKOCHOBEHHOCTL BHYTPEHHEero npo-
CTPAHCTBA: JOCTOMHCTBO XapakTepusyeTt BHY-
TPEHHWI MVp YeNnoBeKa; B) PaBeHCTBO: 4OCTO-
WHCTBOM B PaBHOW CTeNeHn HAZensoTcs Bce
NOAN.

JaHHOe MoHATME AOCTOUHCTBA HYXAAeTcs
B KPUTMYECKOM aHanun3e n3-3a CBOEero aHTpo-
NOLUEeHTPN3Ma, NMOCKObKY OHO M3HAYaNbHO
610KMpYyeT CaMy BO3MOXHOCTb TOr0, YTO He-
YenoBeyeckoe CyLLeCTBO MOXET 6biTk 061aza-
Tenem JoCTouHCTBa. O4HAKO MOCTIYMaHUCTbI
YTBEPXAAOT, UTO Takme XapakTepucTuKy, Kak
YHUKANbHOCTb W PABEHCTBO AO/KHbI TakxXe
PacnpoCTPaHATLCSA HA HEYEeI0BEYECKME CyLLe-
CTBa, HapsAAy C NPU3HAHWEM 3a HUMUW Henpu-
KOCHOBEHHOCTW BHYTPEHHero npocTpaHcTaa.
ECnv NpuHUMaThL NOCTIYMaHNCTUYECKYH TOY-
KY 3peHust B NMOJIHOM Mepe, TO 4OCTOUHCTBO C
3TOW no3uumn 6yaeT nNpeAcTaBneHo cieayto-
LM 06pa30OM: YHUBEPCANLHOCTb, HEMPUKOC-
HOBEHHOCTb BHYTPEHHEro NnpocTPaHCcTBa 1
PaBEHCTBO MPUHAANeXaT TakuM CyLlecTBam,
Kak TPaHCAOAN UM NOCTIHOAM, KOTopble o6na-
[,At0T CNOCOBHOCTAMMN HOPMasbHBIX NH04en n/

39 no3Bosto cebe He6OMbLLOE JOMyLLEHVEe, KOTOPOE,
Ha MoW B3rnag, byaeT xopoLlen cTpaterven, npea-
narasi cC4MTaTh, YTO TPaHCrymMaHu3Mm 6asmpyeTcs Ha
TEXHONOMMN, @ MOCTTYMAHN3M — Ha UAEONOTUN.
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VAN LOMONHUTENBHBIMU CMOCOBHOCTAMM, Npe-
BOCXOAALLVMW CBONCTBA HOPMasbHbIX H04ei.
Ecnn TpaHcntoam cOOTBETCTBYHOT AaHHOMY
VI3MEeHeHHOMY Mpe/CTaBNeHNIo O JOCTOUHCTBE,
TO TakMe CyLLecTBa MOXHO cYMTaTb obnajaro-
wrmMn goctonHcTeom. CoaepxaHue Hopmasb-
HbIX U AOMONHUTE/NBHbBIX CNOCOHBHOCTEN MOXET
6bITb OnpeeneHo pasnnYHbIMYU cnocobamu.
Mpexae Bcero, Yyepes HaaMyMe CaMOCO3Ha-
Hus. Ecan Tak, To cylwecTBa, obnagatolimne
CaMOCO3HaHVeM, MOryT 6blTb MPU3HaHbI B Ka-
YeCTBe CyLLecTB, 06/1a4atoLWMX JOCTONHCTBOM.
TpaHCNOAM 1 NOCTAOAM, OCO3HaloLWMe cebs,
JO/DKHbBI ObITb MPU3HAHbI TAKUMU CyLLeCTBaMM.
Mo 3TOMy NOBOAY eCTb /iBe OXUAaeMble KPpUTK-
yeckune Nos3nunn: a) beccmbICIeHHO NpugaBaTh
«MOACKOM» CTaTyC AOCTOMHCTBA MOCTAOAAM,
KOTOpble 6yAyT MOMHOCTLIO OTAMYATHCA OT
noger; 6) paclmpeHne MOHATUS JOCTONHCT-
Ba npvBejeT K TOMy, YTO OHO NULLINTCS CBOe-
ro cneumpuryeckoro sHaveHus. Ecnm noHsaTre
JAOCTOVHCTBA MOXEeT NMPUMEHATLCA He TOIbKO
K NOAAM, HO, HanpumMep, K XNUBOTHbIM, TaKUM
Kak cobaku 1 fenb@uHbI, TO HOBbIE CYLLEeCTBa,
Takme kak poboThbl C NCKYCCTBEHHbLIM MHTENIeK-
TOM, TPAHCIOAM 1N NOCTNOAN, OKOHYATENIbHO
NNLWAT 3TO MOHATME BCAKOr0o «ryMaHuUcTnye-
CKOro» cogepxaHuna. No3TomMy HeT NpuYuH
MCMONb30BaTb 3TO MOHATYE, MYCTb JaXe U3Me-
HeHHOoe, HacKBO3b MNPOMNUTaHHOE N'YMaHN3MOM,
MO OTHOLLEHWIO K 3TUM HOBbIM CyLLleCTBaM.
YTobbl ajlekBaTHO pearMpoBaTb Ha KpUTK-
Ky, HE06XOAMMO NPeANOXNTE MPUHLMMMATBHO
HOBOE MOHATME AOCTOUHCTBA. /17 3TOr0 Mbl
BOCMO/Ib3yeMcs TeOpUeln yTUINTapPHOM 3TUKN
MuTepa 3uHrepa. 3uHrep ybeAnTenbHO JoKa-
3blBaeT, YTO C NO3ULNM STUKN Mbl HE AOJIKHbI
NPOBOANTL PasNNUnA MeXAy NHAbMU U XNBOT-
HbIMW, 1N YTO K NIIOAAM U XNBOTHbLIM clegyeT
OTHOCNTLCA OAMHAKOBO, Kak HOCUTENAM JJOCTO-
nHctBa. CHavana 3uHrep NpoBOAUT pasfinyne
MeXay MOHATUAMU «UYeNOBEK» U «INYHOCTbY,
4YTO6bI OTOPOCUTE CheLndryeckoe NMOHNMaHVe
AOCTONHCTBA, OPUEHTNPOBaAHHOE NCKIOYUM-
Te/lbHO Ha YenoBeka. XapakTepucTmka AMYHo-
CTW — 3TO PauUMOHaNbHOCTL 1N CAMOCO3HaHMe
[14, p. 87]. In4HOCTb pauUmoHaibHa 1 0co3HaeT
cebs. MNpun3HaKky NepcoHansHOCTY AN onpeje-
JNIeHVA TOoro, ABNAETCA N, Hanpumep, XnBoT-
Hoe paLMOHa/bHbIM 1 OCO3HaLWMM Cebs, Bbl-
rNapsaT cnegyowmm obpasom [14, p. 78—84]:
a) paunoHanbHoe 1 oco3HatoLee cebs cyle-
CTBO BOCMPUHMMAET Cebs Kak MPOTSAXeHHOe
Teso, CyllecTByoLlee B Te4eHne onpejeneH-
HOro nepnoja BpemMeHU; 6) OHO ABNAETCS Cy-
LeCTBOM, UMEILLUM XeNnaHus n HaMepeHuns;
B) OHO 0bs1afjaeT B KayecTBe HeEO6XOANMOrO yC-
JNIOBUSA /1 OCYLLIeCTBEHMA MPaBOM Ha XW3Hb
M XenaeT XWUTb; ) 3TO aBTOHOMHOE CyLLLeCTBO.

CornacHo kputepmam 3nHrepa, CyLecTso
C TaKUMU NPU3HAKaMN MOXET CUMUTaTLCA JINY-
HOCTbIO, MO3TOMY 3ac/ly>XXMBaeT MOpasbHOro
yBaXeHWs. 3MHrep CYUTaeT, YTO MOHATUNE J0C-
TOWHCTBA [0/KHO MPUMEHSTBCS KO BCAKOM
JIMYHOCTN, @ He TOJIbKO K YenoBeKky. B 3Tom
nnaHe U WrMNaHse, N genbeuH obnagatoT
JINYHOCTHBLIMUW KayecTBaMun, MO3TOMY OHW AB-
NIAOTCA MOpa/bHbIMU areHTaMun. Ho Hapsgy ¢
3TUM HW pbIba, ANLLIEHHasa CaMOCO3HaHUS, HU
yenioBeYvecknii SMO6PUOH, NNLLEHHbIA CEHCOP-
HOW cunbl, He 06nagatoT JOCTOMHCTBOM. 3MH-
rep npuMeHseT cBOe NOHATUE AOCTOUHCTBA,
OCHOBaHHOE Ha IMYHOCTHbLIX KayecTBax, To/b-
KO K XWBbIM OpraHvsmMam, HO Nnpu 3TOM BHe
NMoAsA 3peHNA OKa3blBatOTCA TakK HasblBaemble
«HOBbl€ CyLLleCTBa», TakMe Kak TPaHCIAN Nan
NOCTAKAN. f CHNTAKD, YTO Mbl BMOMHE MOXEM
NPVIMEHNTL 3TO NMOHATNE K HOBbIM CyLLIeCTBaM,
N eCNn OHW PaLMOHaAbHbI 1 OCO3HAOT Cebs,
TO Mbl JJO/IXKHbI MPU3HAaTb, YTO OHW ABASAIOTCS
HPaBCTBEHHbLIMW areHTamu, 4OCTOMHbIMWN MO-
pasibHOro yBaXeHus.

Teopus NepcoHanbHOCTN 3NHTepa KpUTKU-
KyeTcs, rnaBHbIM 06pa3oM MOTOMY, YTO OHa
BeJeT K pagMKanbHbIM CyXAeHUSM, MOA06HO
BblLLEN3/IOXEHHbIM, KOTOPblE TPYAHO NPUHATL
B CWJly FOCMOACTBA ryMaHn3ma, 0CO6eHHO B OT-
HOLLUEHWN OYeHb AeNUKaTHbIX 3TUYeCKNX BO-
MpOCOB, TakMX Kak abopT 1 3BTaHasnsA. B KOH-
TekcTe TpaHCryMaHn3ma KpuTukKom 3mHrepa
ansetca CtedaH 3oprHep. 30prHep cumTaer,
UTO NMPOEKT 3MHrepa CINWKOM paguKaneH n
NTHOPWPYET JOCTVXKEHWNSA U YCeXn, CBA3aHHble
C ICTOPMNYECKO 3BOOLMEN MOHATHA YenoBe-
YeCKoro JoCToMHCTBA. 1o MHeHWo 30prHepa,
HanboNbLUMM NPEeNMyLLLECTBOM aHHOTrO Mo-
HATUA ABASETCA TO, YTO «OHO cnocobcTByeT
yTBEpPXAeHWO nnbepanbHO-gemMokpaTnye-
CKUX 0b6LLecTBeHHbIX cuctem» [17, p. 143].
30prHep npeasaraet Mepapxmio MopanbHbIX
CTaTyCOB, COrlacHO KOTOPOW: a) BCe CyLyecT-
Ba MOTYT K/JaccnpumnumpoBaTbCsa Kak JNYHO-
CTV WAW He-NYHOCTU, 6) TONbKO N0AM MOTyT
6bITb HOCUTENSAMUW AOCTOVHCTBA, B) JIOAN MOTYT
6bITb He-NMYHOCTAMM (6e3 JOCTOMHCTBA) UK
NIMYHOCTAMM (KaK HOCUTEeNn AOoCTOuHCTBA) [17,
p. 150—152]. Takum ob6pa3om, 3oprHep npes-
naraet oTAeNINTb MNOHATME AOCTOUHCTBA OT MNo-
HATNSA MEePCOHaNbLHOCTU N NMPUMEHSATL Nepsoe
TONbKO K NroadM. CornacHo nepapxmm Hpas-
CTBEHHbIX CTaTyCcoB 30prHepa, NocTAN, Kak,
HaBepHOe, 1 TPaHCIOAN, He MOTYyT obnajaTb
JOCTOVHCTBOM, NMpasja OH He nccieayert 3ToT
BOMPOC cneynanbHo.

XoTqa 30prHep 1 ovepymBaeT nepes Hamu
Te rpaHuLibl, B paMmKax KOTOpPbIX MOXHO ornpas-
faTb YenoBeyeckoe AOCTOUHCTBO 1 13bexaTb
HEKOTOpPbIX TPyAHOpPa3peLlMbIX BOMPOCOB,
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BO3HMKaeT elle ojHa cepbe3Has npobaema:
noyemy HeKOTOpble AN CTPEeMATCS cTaTb
TPaHCIOABMU U MOCTNOABMU, HECMOTPS Ha
TO, UTO CTaHYT CyllecTBaMu, ANLIEHHBIMU
AOCTOMHCTBA? YUnTbiBasA TO, YTO TPaHCIOAM
1 NOCTNtOAM ByAyT NPeBOCXOAUTL NtoAel no
pa3HbIM XapakTepucTKam, HO TObKO JHOAM
MOrYT 6bITb HaZeNneHbl JOCTOMHCTBOM, TPYAHO
MOHSATb, MOYeMy MOHATNE AOCTOMHCTBA YNOPHO
NPUNNCBIBAETCSA TONBKO NOAAM, CylLecTBaMm,
KoTopble byayT obnajaTte MeHbLUNMM CMOCO6-
HOCTAMMW MO CPaBHEHWIO C TPAHCIOAbMUN VAN
NoCTAOAbMU. B 0Tinymne OT NocTaroger, TpaHc-
NtoAN — 3TO BCe-TakW NtoAM, MPOCTO OHW 06na-
[At0T NOBbILLEHHbIMU COCOBHOCTAMM, MO3TO-
My BMOJ/IHE eCTeCTBEHHO YTBEPX/AaTb, UTO OHU
06/1a4a0T JOCTOMHCTBOM. Hrk bocTpom, kak
TPaHCryMaHWCT, yTBepXAaeT, YTo JOCTONHCTBA
YesioBeKa 1 MOCTYe/I0BeKa BroJHe COBMECTU-
Mbl U JOMOAHAIOT Apyr apyra [2, p. 213]. Hego-
CTaTOYHO NMPOCTO CKa3zaTb, YTO TONABLKO NIOAN
0613a4at0T JOCTOVHCTBOM, @ TPAHCAHOAN MOTYT
ero «HacnegoBaTb». PeanbHas npobnema 3a-
KNtoYaeTcs B TOM, ABASETCSH N X JOCTONHCTBO
TakMM Xe, KaK y 1togel. i cunTtaro, YTo TpaHc-
NtOAM BMOHE COOTBETCTBYHOT pPacLUMPeHHOMY
ryMaHUCTUYeCKOMY MOHATUIO AOCTOUHCTBA MO
ABYM NpUYMHaM: a) TPaHCIOAM — 3TO ycoBep-
LLIEHCTBOBAHHbIE NIFOAM, YTO O3HAYAET, UTO OHU
ABAAIOTCA XUBLIMW OpraHu3mamu; 6) oHun no-
npexHeMy COOTBETCTBYIOT r'yMaHUCTUYECKNM
HOpMaM U1 ciyxaT ryMaHUCTUYeCKNM LeHHO-
CTaM. Begb TpagMLUMOHHOE MOHATNE JOCTO-
WNHCTBa 3aBUCUT OT ABYX GaKTOPOB: XU3HWN 1
HPaBCTBEHHOCTU.

HoBbIVi TUN pecceHTUMEHTA

Tenepb 06paTUMCS K XM3HU TPaHCtO-
Aeri. MoryT nin oHW obecnevnTb «UAeanbHYH
XU3Hb», KaK yTBEPXAatoT TPAHCTYMaHUCTbI?
Kak roBopunock Bbille, 3sontoLms homo zBu-
XeTcs Mo HanpasBAeHUIo OT YenoBeka, Yepes
TpaHcyenoBeka, K moctyenoBeky. TpaHcto-
AV — 3T0 dU3NYECcKn, KOTHUTUBHO, IMOLMNO-
HanbHO U Aa)xe MopasbHO YCOBEpPLUEHCTBO-
BaHHble CyllecTBa. PeanbHasa pa3sHuLa mexay
TPAHCOABMU 1 MOCTAOABMU 3aKNHOYaeTCs B
TOM, UTO MOC/IeAHNX HeNb3s Knaccnduumpo-
BaTb KaK /ltlojeil, NOTOMY YTO OHW BO BCEX OT-
HOLLIEHUAX BbIXOAAT 3@ PaMKM Yesl0BeYecKoro.
C Apyroli CTOPOHbI, NepBble Mo-NpexHeMy AB-
NATCSH NOABMU B TOM CMbIC/IE, YTO OHU pas-
JensitoT YyenoBeyeckme LIeHHOCTW, HeCMOTPS Ha
VX YCUAVBLUMECH BO3MOXHOCTH.

MOXHO yTBepxAaTb, UTO OCHOBHOW MNpo-
61eMoi TpaHCryMaHUCTUYeckoro obuecrsa
6yseT npobnema couranbHOro HepaBeHCTBa.
lpaxgjaH faHHOro obuiecTBa 6yayT pasnu-

YaTb Ha YCOBEPLUEHCTBOBAHHbLIX 1 HeycoBep-
LLIEeHCTBOBAHHbIX, MO3TOMY MeXAy HUMUK byzeT
CyLLLeCTBOBaTb Cepbe3Hoe HepaBeHCTBO. [laxe
ec/I YaCTUYHO HepaBeHCTBO MOXHO ycTpa-
HUTb O6LLEeCTBEHHO-MONMNTUYECKVIMU Mepamu,
OCHOBaHHbLIMK Ha A06pPOIi BoMe CO CTOPOHHI
yCOBEpPLLEHCTBOBaHHbIX, MepecTpoiika CO3Ha-
HVS HeyCOBepLUEHCTBOBAHHbIX He MpousoigeT
cama coboli B TOM CMbIC/IE, YTO 3TO HEPaBEHCT-
BO MCKYCCTBEHHOE 1 counanbHOe, Bbi3BaHHOE
TEXHOMOTMYECKVMU 1 COLUManbHbIMU GpakTopa-
MU, B OT/INYME OT NPUPOAHOIr0 HEpPaBEHCTBA,
KOTOpOe MpOoCTO AaHO OT poxzaeHnsa. KoHeuHo,
TaKoro MCKyCCTBEHHOrO HepaBeHCTBa MOXeT
He BO3HWKHYTb, ecaun 6bl 61ara pasBuTus Ha-
YK N TEXHUKU pacnpeaensnncb Mexay rpa-
XAaHaMu nopoBHy. OgHako, kak BUAHO U3
NCTOPUN YenoBeyecTBa, 3TOT BN HepaBeHCT-
Ba ABNSETCS HEM36eXHbIM 1 HEMPEO0IMMbIM,
YTOMUYeCKN «pacnpesenmtenbHblii» ngean He
6bI1 peann3oBaH HY B OAHOM ObLLecTBe.
BTopas BO3MOXHOCTb yAy4lleHns CUTy-
aunm BO3HWKaeT TOrga, Korja TpaHCcaaN
CTaHOBATCA MOPaAbHbIMW areHTamu 3a cyeTt
CBOEro MOpajbHOro COBEPLUEHCTBOBAHMSA
(M MopanbHOro 610-coBepLUEHCTBOBAHMSA)
[cM. 1—3]. OAHaKo 3Ta nepcnekTBa BeCbMa
COMHUTeNbHa, NOCKObKY (3) MOpanbHoe Co-
BepPLUEeHCTBOBaHME TpyAHee OCYLLeCcTBUTD,
ueM Jpyrve BuUAbl YCOBepPLUEHCTBOBAHMUSA,
Takme Kak ¢usnyeckme Ui KOrHUTUBHbIE, 1
(6) Mexay 3TUMK TUNamu ycoBepLUEeHCTBOBA-
HUIA Hen3bexXHbl KOHPANKTbI. Hnukonac Arap
yTBeEpXZAaeT, UTo npobnemy pagnKkanbHOro
yNy4lleHNs YenoBeka MOXHO peLlnTb, oTBe-
TUB Ha CcnejyroLme ckenTuyeckme BONPOCHI.
Mpexae BCero, OH BbIABUIaeT 4Be rmnoTesbl
O HPaBCTBEHHOM COBepLUEeHCTBOBaHUN, KOTO-
pble HaXoAATCA B 1OTMYECKOM COOTBETCTBUM C
TeM, BO3MOXHO UM HeT yay4yllaTb CNoCcobHo-
CTV MPaKTUYeCKoro MblwneHus. Ff'mnoTesa 1:
CyLLeCTBYeT HeKoTopas CTeneHb yay4dlleHns
CrMOCO6HOCTEN, COCTABNAAOLWNX MOPaAbHbINA
CTaTyC, KOTOpas KOFHUTUBHO CTOUT BbllUe,
YeM MepCcoHanbHOCTb. [MMoTesa 2: «HeT Takow
CTeneHu yny4ylleHmnsa cnocobHocTen, cocTas-
NAIOLWMX MOPaAbHbIA CTaTyc, KOTOpas KOrHU-
TUBHO CTOUT BblLLE, YeM NepcoHanbHOCTb» [1,
p. 178—179]. Ha ocHoBaHWUN NHAYKLMK 6onee
npeanoYTUTENbHON cnegyeT cunTaTh InoTesy
1, a He TunoTe3y 2. CMbICA apryMeHTa COCTOUT
B TOM, YTO KOFHUTMBHOE COBepLLEHCTBOBaHMe
COOTHOCUTCHA C MOpabHbIM CTaTycoMm. Ecan ap-
rymMeHT Arapa cnpaBeasinB, TO Takoe MopaJib-
HOe yCOBepLUEeHCTBOBaHMe ABAgeTCca bonee
nprvieMaemMbIM C 3STUYECKON TOYKN 3peHUs, YeM
Apyrvie noAxofpl, Takne Kak reHeTUYeCKnin nan
6uonornyecknin. Jaxe ecnm coymanbHoe He-
paBeHCTBO byAeT ycTpaHeHo, cneAyeT nmeTb
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B BMAY, YTO peanbHasi npobsemMa HepaBeHCTBa
TaK 1 OCTaeTcs HepeLleHHOM, @ UMEeHHO — Mo-
yeMy ynyJlleHHble cyLlecTBa JOKHbI 3a60-
TUTLCA O HEYNYYLLEHHbIX.

MHOroUMcneHHble Pa3nnyma Mexay yco-
BepLUEHCTBOBAHHbLIMY U HeyCOBepLUEHCTBO-
BaHHbIMW B MOCTYe/lOBEYECKOM 0b6LLecTBe
MOXHO CBeCTU K MPOCTOM TUMONOTUN, Npes-
CTaBNeHHOW B 3TON Tabnuue:

YnyylwieHHble
HeynyJylleHHble

[ocnoga
Pabbl

Paznnune mexgy frocnogmHom n Pabom mbl
HaxoAuMm y Huuuwe. B kHure «K reHeanoruum
Mopanu» (1887) Huule 06bACHAET NPONCXo-
xzaeHve mopanu FocnogmHa u mopanu Paba.
MeHbLLlas No KOANYecTBy, HO BbiCLLAsA MO CTa-
Tycy 1 60/bLUas MO KOANYECTBY, HO HU3LLAsA Mo
CTaTyCy rpynnbl cHavdana NpoTMBOOOPCTBYIOT,
a 3aTeM BbICLLAsA rpynna nobexaaer HU3LLYIO,
1 B pesynbTaTe nepsble CTaHOBATCA [ocnoaa-
MU, a BTOpble — Pabamu. Y 3TuX ABYX KNaccoB
COOTBETCTBEHHO pPa3Hasa MopasibHasa cncTema.
KpuTepun rocnoAcTBytoLLEeli MOPann — «XOpo-
wee 1 nnoxoe» (Gut und Schlecht). XopoLwuee
npouncTekaeT N3 oTHoLLeHWs FocnoanHa, ropao
yTBEpXAatoLero cebs, a nnoxoe nponcrekaeTt
13 oTHoweHns Paba. C Apyroi CTOPOHBbI, 3Ta-
NIOH Mopanu PaboB — «06po 1 310» (Gut und
BoOse). 3aecb 406pO NposABAAETCA B OTHOLLe-
H1K PaboB, a 3710 NpouncTekaeT N3 OTHOLLEHWSA
focnoavHa [12, 81, 111.

Y PaboB ecTb ryboKo yKopeHVBLUeecs He-
rofoBaHve, pa3oyapoBaHue 1 BpaxaebHOCTb,
CoMpoBoOX/Jaemble YyBCTBOM beccnnms. Huuwe
1Cronb3yeT NoHATUE ressentiment gna o6o-
3HaueHMsa yyBcTB Pabos k cBouM [ocnogam
[12,81,10, 81, 13—15, 8 11, 19, 8 lll, 26—27].
OaHako Pabbl npeycnenn B NMponoBesOBaHUN
CUCTEMbI LLeHHOCTel NoCPesCTBOM YMCTBEHHO-
ro BOCCTaHWS, YTOObI NOCTPOUTL MUP, B KOTO-
pOM AOMUHVPYET NX Mopasb, N B pe3synbTaTte
BCe, UTO CBHA3aHO C 1X C1aboCTAMMU, KOTOpble
paHbLUe CYNTANNCh «MAOXNMU», BbIAN Knaccu-
dVLMPOBaHbI KakK «XxopoLume», 1 BCe, Y4TO CB-
3aHO C «406poM», knaccnduumpyeTcs Tenepb
KaK «310». BocctaHme PaboB — 3T0 nponoBejpb
LleHHOCTel pecceHTUMEHTa.

B nocTtyenoseyeckyo anoxy HensbexHa
Knaccoas AnpdpepeHumaymns, COOTBETCTBYHO-
Las HULLWeaHCKoMy AeneHnto FocnognH —
Pab6. TpaHCoAM 1 NOCTAOAM CTaHYT HOBbIMU
Focnogamu, a NoAN Hen3bexHo CTaHyT HOBbI-
mMu Pabamu. CornacHo Huuwe, gobpogetens
focnoAnHa COCTOUT M3 yTBEPXAEHWS, MPO-
MNCTeKarLero n3 BbiCLLEN CUNbI, B TO BpeMS
Kak gobpogetens PaboB — 370 HeraTMBHOCTb
pecceHTMMEHTa, KOTopasa rnpovcrekaeT U3 nx

HU3LLMX YenoBeYvecknx kavecTs. HoBble Pabbl,
KOTOpble He yAy4YLW/INCb N He YCOBEepPLUEHCT-
BOBa/IVCb B NOCTYENIOBEYECKYIO 3MOXY, Bblpa-
60TatT HOBbIV TUM PeCcCeEHTUMEHTA K CBOMM
HoBbIM [ocnogaM. BocctaHne PaboB BO3MOX-
HO B «HULLLEeaHCKOM» 0bLecTBe, HO OHO Ma-
JIOBEPOSATHO ANA MOCTYEN0OBEYECKOM 3MOXU.
BoccTtaHme PaboB M3MeHWN0 CTaHAapThl LieH-
HOCTel, B pe3ynbTaTe 06LMIA YpOBEHb NtoAel
CTa/l PaBHATLCSA Ha HU3bl obLlecTBa 1 nocTe-
neHHo Hadan nagatb. C TOUkM 3peHna Huuwe,
HOBble ocnoja He HecyT HUKAKOW MopanbHOM
OTBETCTBEHHOCTW 3a 3a60Ty O peCcCeHTMMEHTe
PaboB. MockonbKy NOAM U NOCTAOAM COBep-
LLEHHO pasHble, Y HUX ByaeT pasHbli Mopasnb-
HbI CTaTyC W, COOTBETCTBEHHO, UX Mopasb by-
JeT KapAVHanbHO pasnnyaTbcs, Kak Mmopasnb
locnoanHa n Paba y Huule. 3geck BaxHO To,
UTO B NOCTYE/I0BEYECKYHO 3MOXY CoLnaibHoe
paBeHCTBO HyeT BO3SMOXHO UM TONbKO Cpeaun
Nojeln, AN TONIbKO CPpeAn MOCTAEN, HO OHO
6yAeT HEBO3MOXHO MexXzay NoAbMU U TpaHC-
JIIOABMU UIN MeXAY NH0AbMU 1 MOCTAAbMU.

CBepxyenoBek

Huulwe HUKOrga TOYHO He onpejensn,
UTO OH nozpasymesaeT Nnoj CBepx4yenoBeKoMm
(Ubermensch), uTo6bl Ham Ha 3TO COCNaTbCS.

Korga 3apatyctpa Bowen B 6anxainia
ropog, nexawiunii 3a 1ecom, OH 06Hapyxmn,
UTO Ha PbIHOYHON NioLWaAN coObpanocb MHO-
ro ntoAer, n6o 66110 06BABAEHO O BbICTYrIe-
HUU KaHaToxoAua. IMeHHO Torja HuLlLeaH-
CKMI 3apaTycTpa ckasan Hapogy: «f yuy Bac
0 cBepxyesioBeke. YenoBek eCTb HEYTO, YTO
ZO/IKHO MpeB30KTU. YTO caenanu Bbl, YTOObI
npeB30iTK ero? Bce cyLecTsa A0 CMX Nop co-
3/laBanu YTo-HNBYAb Bbllle cebs; a Bbl XOTUTE
6bITb OT/IMBOM 3TOW BENIMKOW BO/HbI U CKOpee
BEPHYTbLCS K COCTOSIHUMIO 3BEps, YeM NnpeB30oii-
TV Yenoseka?»' [12, p. 5].

HexenaHuve Huule aaTe TouHOe onpege-
neHve CBepx4yenoBeKky NOCAYXWUI0 MPUYNHON
PasNVYHbIX UHTepnpeTauuii, n ecTe Te, KTO
OTOXAEeCTBNAET nocTtyenoseka co CeBepxye-
nosekoM Huuwe. 3To owmnbKa, MOTOMY YTO
Jlaxke ec/iv MocTYenoBek — 3TO CBepXYenoBek
C Aob6poi Bonei, To ANA TOro, 4tobbl CTaTb
CBEPXYENOBEKOM MO CYyTW, OH AOJIXeH npo-
ABUTb cebsa nmo-gpyromy. CornacHo Huulwe,
CBepxyenoBek — 3TO CyleCTBO, KOTOpoe
CMMBOAM3NPYET co3jaTenst HOBOW CUCTEMBI
LleHHOCTel, Np1U3BaHHOro BOCCTAaHOBUTL LieH-
HOCTW, MOMpPaHHble BOCCTaHVeM pabos. Ecnn

"Unt. no: Huuwe ®. Tak rosopun 3apatyctpa. KHura
Ans Bcex U HM ana koro // ®. Huywe. CounHeHns :
B 2 T./nep. c Hem. K. A. CBacbsiHa. M. : Mbicnib, 1990.
T. 2. C. 8 (NpnM. NepeBoAYNKa).
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nocT4enoBek — 370 AelicTBUTEeNbHO CBepxye-
NI0BeK, TO OH TOrAa A0/IXeH obnajaTe CNocob-
HOCTbIO CO3/AaBaTb HOBblE LleHHOCTW, HeobXxo-
AVIMble N5 MOCTYeN0BeYeCKOM 3MoXu.

Korga Huuwe 3aasui, 4to «bor mepTte»
(Gott ist tot), Ha camom fene OH UMen B BUAY,
4TO MeTaduanyeckasa guxoTomusa mexay bo-
rom v NAbMN, KOTOpasa 4O CUX NOpP CYUTa-
nlacb caMoO CO6O0W pa3yMmeroLlencs, 3aKoH4Yn-
nacb. Huuwe Bugen, 4To Takas AUXOTOMUS
npejcraBnaeT cobol Tpareguto, koTopas
yTBEPXAAeT TONIbKO MUP CYLLeCTBOBAHWSA U
oTpuLaeT MuUp Xn3HU. CBepx4yenoBek B NOCT-
yenoBeYeckyto 3noxy — co3jaTeslb HOBOW Cu-
CTeMbl LLeHHOCTe A HOBOrO MMUPA XMU3HW, B
KOTOopoMm HeT Bora. B aTom cmbicie naesd Hiu-
we o CBepx4enoBeKe COrnacyeTcsi C OCHOBHOM
naeen noctyenoseyeckon anoxu'. Koraa mbi
6epeM Ha BoopyxeHue ¢unocoputo Huuwe, ¢
ee MoHATUAMY pecceHTUMeHTa 1 Ceepxyeno-
BeKa, ero ¢punocodpus AeicTByeT Kak MOLLHbIN
MOJIOT, paspyLlatoWwnii KPernocTHble CTeHHbI,
BO3BeJleHHble r'YMaHM3MOM, 4YTO Mo3BonsdeT
paccMmaTpuBaTh Huule Kak npejTedy TpaHc-
rymMaHusMa m noctrymaHusma. BosmyuieH-
HbIA TOCMOACTBOM TO/Mbl, HEOBOCHOBAHHbI-
MU 3anpeTaMn 1 OKOBaMU HecCrpaBeA/MBbIX
penpeccuid, Huule ykasan nyTb K XKeNnaHHOoMN
snoxe lNpocBeLleHns, Nexallnin yepes TpaHc-
ryMaHu3Mm.

Kaknmum 6ysyT HOBble LLeHHOCTU MocTye-
nioBeyeckor anoxm? Jymato, rnaBHOM U3 HUX
6yAeT OTKPbITOCTb. [TocTHenoBeyeckyo 3noxy
6yfeT xapakTepusoBaTb r1Mnep-ceA3aHHOCTb,
VNCKYCCTBEHHbIM CBEPX-Pa3yM N CBEPX-4eno-
BeYyecTBO. Bce cyuwjectBa 1 Bewm oKaxyTcs
B3aMMOCBA3aHHbIMW HaCTO/NbKO, YTO TpaAu-
LMOHHbIe AVXOTOMUN MEXAY YeN0BeKOM U
XWBOTHbIM, YE/IOBEKOM W MALLUWHOMN, MYX4u-
HOW N XeHLWMHON, GU3NYecKuM 1 BUpPTYyasb-
HbIM MCYe3HYT. YeM 6onblue Mbl MpnbaMxKa-
emcs K MocTYesioBeYeckon anoxe, Tem 6onee
MHOroobpasHbIMu ByAyT B3anMOCBA3N MeXAY
NOABMU, TPAHCIIOA4bMUN U NOCTAOABMN, a Tak-
Xe YMHbIMU MalUMHaMW, HeoAyLLIeBAEHHbIMN
obbekTaMu 1 knbep-cyLiectsamu. ns nydile-
ro obLeHMs Mexay MoAbMU 1 HOBBIMU CyLLe-
CTBaMu NoTpebyeTcs OTKPLITOCTb K Jpyromy.
MoTepstoT 6binoe 3HaueHMe Takme pasbean-
HAOLWME HblHEe XapaKTepucTUKK, Kak nepco-
HaNbHOCTb, YHMKaNbHOCTb, Pa3HOPOAHOCTb
1N HEO6bIYHOCTb, YTO NPUBEAET K OTKPLITOCTH
OTHOLLEeHNI. [TocTuenoBeyeckas X13Hb pasge-
NINTCA Ha ABa Tuna:

(a) KompopTHas, HO ogHOOBpasHasa X13Hb;

(6) TBOpUECKAa U AUHAMUNYHASA XU3Hb.

"HOBanb Xapapw [6] npegnaraeT cBO CMNoco6 NMoHU-
MaHWst NpUpOZbl MOCTYe10BeKa, HasbiBas ero «<Homo
Deus», — Yenosek, KOTOPbIA X04eT 6bITb Borom.

OXungaeTcs, 4To B MOCTHENOBEYECKYH 3M0-
Xy 6ONbLINHCTBO CYLWeCcTB 6YAyT XUTb KOM-
$OpPTHON, HO MOHOTOHHOW XN3HbI, HEKOTO-
pble 6yAyT BECTU TBOPYECKYH U ANHAMUYHYIO
XW3Hb, N MNLWb HEMHOTWE AENCTBUTENbHO
6yAyT BCeLeno XnTb Tako TBOPYECKON 1 Aun-
HaMUYHOW XM3HbO.

3aknuunTesibHble 3aMeYyaHusa

Ha ocHOBe cka3aHHOro BblLLIe ICHO, YTO
ANA TOro, UTobbl TBOPYECKas U ANHaAMUYHas
XW3Hb CTana BeayLlen OpMO XN3HN B MOCT-
yesioBeYeckyto 3Mnoxy, Heobxo41Mmo, YTobbI ee
npeAcTaBuTenn Bolpabotanu Ana cebs HoBble
noctyenoseyeckne LLeHHOCTU. VIMEHHO Ans
3TOro Tpebyetca Ceepxyenosek. CokpaT Ha-
MOMMHaeT HaM, YTO XM3Hb, K KOTOPOI HY>XHO
CTPEMUTLCS, — 3TO He «KOMDOPTHAS XKU3Hb»,
a «bnaras Xm3Hb». biaras X1M3Hb B MocT4eno-
BEUeCKYH0 3MoXy CTaHOBUTCA CUHOHVMMOM TBOP-
YeCKOoU XU3HW. YTobbl ee oCTUYb TPebyoTcs
6onblune 3aTpaThl K yCUAnUa. 3To 03Ha4aer,
4TO paspbiB Mexay 6oraTbiMu 1 6ejHbIMK No-
npexHemy SBASETCS rNaBHbIM 6apbepoM Ha
NyTW K JOCTUXKEHWIO LieNin. 34eCb Mbl HaX0AMM
ele o4HO npuMeHeHne Ceepx4venoseky. OT
CBepxuenoseka NOTpebyeTca yCTPaHUTL 3TO
npenaTcTBre, a Takxe BbICBOBOAUTEL Heyco-
BEPLUEHCTBOBAHHbIX CYLLeCTB U3 OTHOLUEHW
pecceHTMMeHTa.
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Annotation

What will be the posthuman society? As usual,
there are two prospects: the pessimistic view and
the optimistic view. According to pessimistic view,
as technologies advance emerge new beings called
as transhuman with enhanced intelligence and
physical power, and extremely long lifespan and
they will dominate humans. On the other hand,
according to optimistic view, technology will benefit
humans, so humans evolve via transhuman to post-
human with smart machines. There are complex
issues tangled together in the dispute between

the rival views, especially such as the natural vs.
artificial beings, human dignity and equality, and
meaning of life. The aim of this article is to examine
being and relation in posthuman age in the point of
Nietzsche's philosophy. | examine transhuman as a
typical being of posthuman age and ressentiment
as its relation respectively. Nietzsche has influenced
the rise of transhumanism and posthumanism, as
can be seen from direct or indirect confessions
from pioneers of them, though there are debates
about whether the influence is real or superficial.
By paying particular attention to Nietzsche's idea

of Master and Slave, ressentiment, and Overman
(Ubermensch), | contend that (a) in the posthuman
age new classes will emerge, which correspond to
Master and Slave, (b) there will be a new ressenti-
ment of Slaves toward their Masters, and (c) Over-
man as a creator of new value will be required in
order to solve the problem by ressentiment.

Key concepts:
humanism,
transhumanism,
posthumanism,
ressentment,

F. Nietzsche.
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